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ಎࢁ〣ʮๅڸࡾດՎʯ ʢ ʰ㩝भಎࢁޛຊᜋࢣޠ࿥ʱר 1ɼT47ɾ515aʣ ɼ૤ࢁ〣ʮޒҐ܅ਉࢫ݃ʯ ʢ ʰ෡भ


















































6 ʰమʱ⿿ஶ《ぁ〔௚઀〣ಈػ〤ఱܡ఻ଚ〣ʰใԸฤʱ ʢ ʮࢀಉܖಟޑʯ ɼ ʮๅڸࡾດۚ䦬ʯ〝ʮޒҐห
తʯࡾר〽〿ߏ੒《ぁ぀ʣ〣૲ߘຊ〠ର『぀൷൑ぇ『぀〈〝〠⿴぀ɽ ʮۙฉ。ɼࡔཅҰ〣ಝષ⿿༗
〿ɼ ʰป؜ʱぇ঎ྔ『ɼ਱〠ʰࢀಉܖʱ〠ԙ⿶〛ऄ଍ぇᨷఴ⿶ɼࣗ〾শ「〛ಟޑ〝ᐌ⿸ɽʜ༨ɼଖ
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9 ʰݹబʱ〣ภਖ਼ޒҐղऍ〝〒〣पล〣ઌߦݚڀ〠〙⿶〛〤ɼ৽Ҫʢੴෟʣউཾʦ1968aʧ ʦ1968bʧ ɼࠤ




































11 ৽จ๛ Z111ɾ228 ্–266 Լɽৄ「。〤ɼ ࢤ෦ݑҰ ʦ1986ʧ 〝ۅ໺޷֮ ʦ2003ʧ ɼ ӉҪഢण ʦ1939–1943ʧ
ʰୈࡾષफ࢙ݚڀʱpp.254–262 ぇࢀরɽ
12 ʰॏฤ૤ಎޒҐʱ〣ฤूऀɼ૤ࢁຊऐ〣ఋࢠܛբ〣〈〝ɽ
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15 ʮॳൃ৺࣌ศ੒ਖ਼֮ʯ ʢ࿡ेʰ՚ݫɾᑓߦ඼ʱ ɼT9ɾ449cʣ
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22 ʰమʱ〠〤ʮߋʯ〣Լ〠ߍҟ⿿⿴〿ɼ ʮݦ݃〠ผ〝࡞『ʯ〝⿶⿸ɽ ʢ ʰమʱ64 ӈʣ
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ภத೭ਖ਼ɽࠑҐ༝ไॏ೭ྗॴݟߋ਌ԙલɼະೳ਌଄ࠑཧɼଇॴೝຠࡏٚӨ৅೭ؒɼނᐌ໎಄ೝӨɽࠑ
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〈〣Ґ〤मߦ〣ཱ৔⿾〾ݟぁ〥ɼ࿡ଈ〣ຌҐ〜⿴぀ʮ໊ࣈଈʯ ɾ ʮ؍ߦଈʯ⿾〾ɼ ʮ૬ࣅ
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༻ɽ ʯ ʢ ʰݹబʱ ɼZ125ɾ712aʣ
30 ʮଈਖ਼શภނɼᐌภதɽภҐবԑɼଈภ٫ਖ਼ɼᐌภதࢸɽੋ༗ޠதແޠɽผᅵ஍ॅቮ্ۜྠҐதɼ೦
೦૿ଛɼքք༡ፍɼओ٬ແ࡞ɼޓෆ૬ᨀɼނᐌၷਕަ๝ෆ૬ආɽҐҐ೚ӡɼݱ਎ԙඦઍքɼീ૬੒





































طಘࠑࡾດɼᦒେ༻ൟڵɼ័ෆग़ࠑɽ ʯ ʢ ʰݹబʱ ɼZ125ɾ712a-712bʣ
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– 143 –The Interpretation of S¯ ot¯ o Zen’s Fivefold Relations by H¯ otan and Yongjue
Fang Wang
In my previous paper, “H¯ otan’s Interpretation of S¯ ot¯ o Zen’s Fivefold Relations in His Iron
Wall with Cloud Scraps” (published in Indogaku Bukky¯ ogaku Kenky¯ u) I brieﬂy introduced
how the Japanese Kegon Scholar H¯ otan employs a Tendai concept to interpret S¯ ot¯ o Zen’s
Fivefold Relations. At the end of that paper, I mentioned that H¯ otan performs a detailed
analysis of the Fivefold Relations arguments of the Chinese Caodong Chan (J: S¯ ot¯ o Zen)
master Yongjue Yuanxian, but due to a lack of space I could not develop it any further. This
paper can be regarded as a continuation of the preceding one. It examines how and why H¯ otan
diﬀerentiates his arguments from those presented in Yongjue’s book Dongshang Guzhe (ʰಎ
্ݹబʱ , the Orthodox of Caodong).
Yongjue, a renowned Caodong Chan master at the end of Ming Dynasty in China, wrote
the Dongshang Guzhe with the purpose of directing contemporariesʟattention to the original
doctrine of the two masters, Dongshan (ಎࢁ) and Caoshan (૤ࢁ). The commentary on
the Fivefold Relations of Dongshan and Caoshan is one of the most important parts of the
Dongshang Guzhe.
Recent research conducted by Arai and Matsuda shows that Yongjue’s explanation of
the Fivefold Relations is unavoidably inﬂuenced by the Linji (J:Linzai) style, which is char-
acterized by an emphasis on practice. This paper provides a closer and detailed analysis of
Yongjue’s commentary on the Fivefold Relations and shows that Yongjue interprets it as a
process of ﬁve stages of practice. The practitioner starts from initial enlightenment (ॳޛ) at
the ﬁrst stage, and then attains great enlightenment (େޛ) at the third one. At the fourth stage,
avoiding intoxication by self-fulﬁllment he strives to help others attain enlightenment, and at
the ﬁfth and last stage he ﬁnally reaches perfection after a further negation of the precedent
step.
H¯ otan does not think that Yongjue’s practice-centered interpretation has perfectly and
exactly expressed the true intention of the Caodong masters, and develops his own position
with an interlinear commentary on the texts of the Fivefold Relations after Yongjue’s expla-
nations, to argue that it should be interpreted in two ways in order to show its perfection.
The paper shows the extent to which H¯ otan relied on the Tendai concept of liuji (࿡ଈ) to
emphasize all sentient beings’ intrinsic Buddha nature (ੑ۩). This intrinsic Buddha nature
will eventually be attained by two main gradual processes of practice, one from the secular
person (the ﬁrst one of stages of practice) to the bodhisattva (the third stage), and the other
from the bodhisattva to the perfect Buddha (the ﬁfth stage).
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